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sooner or later, to oust the intellectual rationalism of the
West and the Judaeo-Christian conception of religion. And
just as the early romantics had been exposed to the criti-
cism of Hegel and the pseudo-scientific attacks of Gobi-
neau, so also Schopenhauer found an opponent worthy
of his greatness. For in Nietzsche the dualism which
began with Goethe reaches its climax. His voice was in-
deed, one of joyful affirmation of life. An early follower
and admirer of Schopenhauer, he had, however, first to
free himself from this influence. His early search for
certainty, indeed symbolizes the coming effort of the twen-
tieth century to see beyond Schopenhauer and his miscon-
strued Buddhism, into the reality of cultural processes. For
Nietzsche was out to save what still remained of the
European mind. And in order to build anew, he had
to destroy first, not only Christianity, but also Buddhism
whose influence became increasingly stronger during
Nietzsche's life-time. Schopenhauer had been the light
and hope of his youth: only after having dissolved the
dualism between intellect and intuition, and between good
and evil, did he deny his master.

II

If we remember the tradition established by Hegel
and Gobineau, we shall not be surprised to find Nietzsche
on their side. For the step from the Vhite principle' and
the superiority of the West to a conception of the super-
man as distinguished from the herd, is a very short one
indeed. Metaphorically speaking, it was the Indian
Brahmins who first of all enunciated the ideal of the
superman: this implies, on the one hand, a withdrawal
from the political life of the herd, and, on the other, an